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Reuven Kimelman,  

The Hebrew commonalities between the Books of Ruth and Esther. 

1. In both cases, Esther and Ruth found favor in the eyes of their patron. 

Both stood out from among the women seeking the attention of their 

patron. Regarding Esther and Achashverosh, it says:  
ל־הַנָּשִים ר מִכׇּ סְתֵּ ת־אֶּ ךְ אֶּ לֶּ א־חֵן וַיֶּאֱהַב הַמֶּ שָּׂ נָּיו וַתִּ ד לְפָּ סֶּ חֶּ וָּ  (Esther 2:17) 

“The king loved Esther more than all the other women, as she won his favor and grace.” 

Regarding Ruth and Boaz, it says:  יו לָּ ר אֵּ :וַתֹּאמֶּ עֵינֶיךָמַדּוּעַ   י חֵן בְּ אתִּ צָּׂ כִי נׇּכְרִיָּה  מָּׂ נֹּ נִי וְאָּ לְהַכִירֵּ . 

She said to him, “Why have I found favor in your eyes to acknowledge me, seeing 

that I am a foreigner?” (Ruth 2:10b). 

The expression in Ruth for finding favor ָעֵינֶיך י חֵן בְּ אתִּ צָּׂ  .also appears in Esther 7:3, 8:5 מָּׂ

2. In both cases, the older relative (Mordechai and Naomi) mentors the 

younger relative (Esther and Ruth). Both are called guardian or caretaker.  

Mordechai is called Esther’s omein  ה אֹמֵן וַיְהִי ת־הֲדַסָּ אֶּ  (2:7) 

Naomi upon taking the child of Ruth is called omenet,  ֹאֹמֶנֶתתְהִי־לו לְּ  (4:16). 

The only other case is Numbers 11:12 regarding Moses  נֵּק ת־הַיֹּ ן אֶּ מֵּ אֹּ א הָּ ר יִשָּ  כַאֲשֶּ

3. In both cases, the turning point is at night. Esther says:  
ה לָּׂ ךְ בַלַיְּ לֶּ ךְ הַמֶּ לֶּ ה שְנַת הַמֶּ  .That night, sleep deserted the king” (6:1)“ הַהוּא נָּדְדָּ

 Ruth evokes the salvific night of the Exodus by using the identical 

expression of the Exodus (12:29) וַיְהִי בַחֲצִי הַלַיְלָּה, saying: 

ת מַרְגְלֹתָיו  בֶּ כֶּ חֱרַד הָאִישׁ וַיִלָפֵת וְהִנֵה אִשָה שֹׁׁ  (Ruth 3:8) וַיְהִי בַחֲצִי הַלַיְלָה וַיֶּ
“In the middle of the night, the man gave a start and jerked back—

behold a woman lying at his feet!” 
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4. Naomi also tells Ruth to interrupt Boaz’s sleep on the threshing floor 

and do what he says,  ר ת אֲשֶּ ךְ אֵּ יןוְהוּא יַגִיד לָּ תַעַשִּ  (3:4b).  

Instead, Ruth turns the tables leading Boaz to say: 

ל   ה בִתִי אַל־תִירְאִי כֹּ ר־תֹּאמְרִי  וְעַתָּ ךְאֲשֶּ אֶעֱשֶה־לָּׂ  (3:11a). 

“And now, my young lady, have no fear, whatever you say I will do for you.”  

Instead of heeding Naomi’s advice of doing whatever Boaz says,  

Ruth gets Boaz to agree to do whatever she says.  

Naomi assumed that Boaz, the wealthy landowner, would call the shots, 

Ruth, the destitute foreigner, proved otherwise. 

Note also the parallel between Boaz and Achashverosh.  

The former says to Ruth: “whatever you say I will do for you.” (3:11a);  

the latter says to Esther:  ךְ עוֹד תֵּ שָּ ךְ וּמַה־בַקָּ ן לָּ תֵּ ךְ וְיִנָּ תֵּ לָּ שוּמַה־שְאֵּ תֵעָּׂ    וְּ

“Whatever is your wish, it shall be granted. And whatever is your 

request? It shall be done” (9:12). 

(5) Ruth also revises Boaz’s own compliment to Ruth about God: 

את לַחֲסוֹת   ר־בָּ תַחַת־כְנָפָיואֲשֶּ  = “that you sought refuge under His wings.” (2:12b)  

into her directive to Boaz:  ָּרַשְת ךָוּפָּ ה כְנָּפֶּ תָּ ל אָּ אֵּ תְךָ כִי גֹּ עַל־אֲמָּ  
“spread your wing (= garment) over your handmaid, for you are the redeemer” (3:9). 

6. In both cases, there is also the double intrusion of advising women.  

In Esther, Zeresh speaks twice at 5:24, before the Haman-Mordecai 

reversal, and after at 6:13.  

The first is positive about Haman’s spectacular rise;  

She says along with others “Let a stake be put up, fifty cubits high, and in the morning ask 

the king to have Mordecai impaled on it. Then you can go gaily with the king to the feast” (5:14) 

the second is negative about his destined fall. 
“His advisers and his wife Zeresh said to him, “If Mordecai, before whom you have begun to 

fall, is of Jewish stock, you will not overcome him; you will fall before him to your ruin” (6:13). 

In Ruth, the local women also speak twice:  

in the beginning at Naomi’s return (1:19-20);  

at the end at the birth of Obed (4:14).  

The first evokes the negative response of Naomi’s bitterness 

regarding the incongruity of being called Naomi 
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The second is their positive response to the new child 
רוּךְ י  ל־נׇּעֳמִי בָּ ל׃י וַתֹּאמַרְנָּה הַנָּשִים אֶּ אֵּ א שְמוֹ בְיִשְרָּ רֵּ ל הַיוֹם וְיִקָּ אֵּ ךְ גֹּ ֹּא הִשְבִית לָּ ר ל    אֲשֶּ

“And the women said to Naomi:  ‘Blessed be the LORD, who has not withheld a 

redeemer from you today. May his name be perpetuated in Israel.’ ” 

7. The book of Esther retrojects three generations backward to Kish, 

Mordechai’s great grandfather. 
יש יְמִינִ   יש אִִ֥ ן־קִָ֖ י בֶּ ן־שִמְעִִ֛ יר בֶּ ן יָּאִִ֧ ִ֣ י בֶּ רְדֳּכַַ֗ וֹ מׇּ ה וּשְמִ֣ ָ֑ ן הַבִירָּ ָ֖ה בְשוּשִַ֣ יָּ י הָּ יש יְהוּדִִ֔   י׃אִִ֣

In the capital Shushan lived a Jew by the name of Mordecai,  

son of Jair son of Shimei son of Kish, a Benjaminite (2:5). 
The Book of Ruth projects three generations forward to David,  

Boaz’s great grandson. 
ד׃ ת־עוֹבֵּ עַז הוֹלִיד אֶּ וִד׃ וּבֹּ ת־דָּּ י וְיִשַי הוֹלִיד אֶּ ת־יִשָּ ד הוֹלִיד אֶּ בֵּ    וְעֹּ

Boaz begot Obed, Obed begot Jesse, and Jesse begot David (4:21b, 22). 

8. Esther and Ruth also share the same Hebrew verb (שבר) for “looking forward.” 

For Esther 9:1, it is the false hope of the enemies of the Jews looking 

forward to dominating them ם וְנַהֲפוֹךְ הוּא ׃ הֶּ י הַיְהוּדִים לִשְלוֹט בָּ יְבֵּ  שִבְרוּ אֹּ

For Ruth 1:13 it is the false hope of Ruth and Orpah  

looking forward to other children from Naomi ? ּלו ר יִגְדָּּ רְנָּה עַד אֲשֶּ ן תְשַבֵּ הֵּ  הֲלָּ

9. There is the common denominator of the reversal from non-Jew to 

Jew. The case of Ruth (1:16) switching national and religious loyalty, 

לֹהָי-לֹהַיִךְ אֱ -עַמֵךְ עַמִי וֵא   = “your people are my people, and your God my God.” 

 is paralleled by the Book of Esther 8:17 which documents  

the “conversions” to Jewishness throughout the Persian empire, saying 

ץ מִתְיַהֲדִיםו רֶּ אָּ י הָּ עַמֵּ ְרַבִים מֵּ  = “and many of the peoples of the land (of Persia) 
professed to be Jews.” 

 

 
 


