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Mishnah Tamid 5:1 

(1) After the priests completed laying the parts of the daily offering on the ramp, they 
went to the Chamber of Hewn Stone to recite Shema. The appointed priest who 
oversaw the lotteries in the Temple said to the priests: Recite a single blessing of 
the blessings that accompany Shema. And the members of the priestly watch recited 
a blessing, and then they recited the Ten Commandments, Shema (see 
Deuteronomy 6:4–9), VeHaya im Shamoa (see Deuteronomy 11:13–21), and 
VaYomer (see Numbers 15:37–41), the standard formula of Shema. Additionally, they 
blessed with the people three blessings. These blessings were: True and Firm, the 
blessing of redemption recited after Shema; and the blessing of the Temple service, 
which is also a blessing recited in the Amida prayer; and the Priestly Benediction, 
recited in the form of a prayer, without the lifting of hands that usually accompanies 
that blessing (Tosafot). And on Shabbat, when the new priestly watch would begin its 
service, the priests would add one blessing recited by the outgoing priestly watch, 
that love, fraternity, peace, and friendship should exist among the priests of the 
incoming watch. 

לָהֶם   אָמַר  )א( 
בָרְכוּ  הַמְמֻנֶה, 
וְהֵן   אֶחַת,  בְרָכָה 
קָרְאוּ   בֵרְכוּ. 
הַדְבָרִים,   עֲשֶרֶת 
אִם  וְהָיָה  שְמַע, 
וַיאֹמֶר.   שָמֹעַ, 
הָעָם  אֶת  בֵרְכוּ 
בְרָכוֹת,   שָלש 
וְיַצִיב,   אֱמֶת 
וּבִרְכַת   וַעֲבוֹדָה, 
וּבְשַבָת  כֹהֲנִים. 

בְרָכָ  ה  מוֹסִיפִין 
לַמִשְמָר   אַחַת 

  הַיוֹצֵא:

 

Berakhot 12a 

The Gemara related above that the priests in the Temple read the Ten 
Commandments, along with the sections of Shema, VeHaya im Shamoa, 
VaYomer, True and Firm, Avoda, and the priestly benediction. Rav 
Yehuda said that Shmuel said: Even in the outlying areas, outside the 
Temple, they sought to recite the Ten Commandments in this manner every 
day, as they are the basis of the Torah (Rambam), but they had already 
abolished recitation of the Ten Commandments due to the grievance of the 
heretics, who argued that the entire Torah, with the exception of the Ten 
Commandments, did not emanate from God (Jerusalem Talmud). If the Ten 
Commandments were recited daily, that would lend credence to their claim, so 
their recitation was expunged from the daily prayers. That was also taught in 
a baraita that Rabbi Natan says: In the outlying areas, they sought to recite 
the Ten Commandments in this manner, but they had already abolished 
their recitation due to the grievance of the heretics. The Gemara relates that 
several Sages sought to reinstitute recitation of the Ten Commandments, as 
Rabba bar bar Ḥana thought to institute this in the city of Sura, but Rav 
Ḥisda said to him: They already abolished them due to the grievance of 
the heretics. So too, Ameimar thought to institute this in the city of 
Neharde’a. Rav Ashi, the most prominent of the Sages in that generation, 
said to him: They already abolished them due to the grievance of the 
heretics. 

הַדִבְרוֹת  עֲשֶרֶת  וְקוֹרִין 
״שְמַע״, ״וְהָיָה אִם שָמוֹעַ״, 
וְיַצִיב״,  ״אֱמֶת  ״וַיאֹמֶר״, 
כֹהֲנִים.  וּבִרְכַת  וַעֲבוֹדָה, 
אָמַר  יְהוּדָה  רַב  אָמַר 
בִקְשוּ  בִגְבוּלִין  אַף  שְמוּאֵל: 
שֶכְבָר  אֶלָא  כֵן,  לִקְרוֹת 

תַרְעוֹ מִפְנֵי  מֶת בִטְלוּם 
רַבִי  הָכִי,  נָמֵי  תַנְיָא  הַמִינִין. 
בִקְשוּ  בִגְבוּלִין  אוֹמֵר:  נָתָן 
שֶכְבָר  אֶלָא  כֵן,  לִקְרוֹת 
תַרְעוֹמֶת  מִפְנֵי  בִטְלוּם 
חַנָה  בַר  בַר  רַבָה  הַמִינִין. 
בְסוּרָא,  לְמִקְבְעִינְהוּ  סְבַר 
כְבָר  חִסְדָא:  רַב  לֵיהּ  אֲמַר 

תַרְעוֹמֶת בִטְ  מִפְנֵי  לוּם 
סְבַר  אֲמֵימַר  הַמִינִין. 
בִנְהַרְדְעָא,  לְמִקְבְעִינְהוּ 
כְבָר  אָשֵי:  רַב  לֵיהּ  אֲמַר 
תַרְעוֹמֶת  מִפְנֵי  בִטְלוּם 

  הַמִינִין.
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Jerusalem Talmud Berakhot 1:5:3 

Why does one read these two sections every day? Rebbi Simon says because 
they mention lying down and getting up. Rebbi Levi said, because the Ten 
Commandments are contained in them205Since Rebbi Levi depends heavily 
on the third section of Shema‘, he cannot agree that in the evening one should 
recite only two sections. In the Babli (Berakhot 12b), the third section of 
Shema‘ is singled out for its importance because five of the Ten 
Commandments are alluded to in it.. “I am the Eternal, your God.” - 
“Hear206As R. Shelomo ben Adrat (Rashba) points out, שמע can mean “hear, 
understand, or accept.”, o Israel, The Eternal, our God.” “You should not have 
any other gods before me.” - “The Eternal is One.” “Do not take the name of 
the Eternal, your God, in vain.” - “You must love the Eternal, your God.” He 
who loves the king will not swear in his name and lie. “Remember the Sabbath 
day to sanctify it.” - “So that you shall remember;” Rebbi said: that is the 
commandment of Sabbath which is as important as all other commandments 
of the Torah together, as it is written (Neh. 9:14): “You informed them about 
Your Sabbath, commandments, laws, and Torah you commanded them, …” 
to show that it is as important as the other commandments of the 
Torah207Since the Sabbath alone is given a parallel status to “Torah” in this 
verse.. “Honor your father and mother” - “So that your days and the days of 
your children should increase.208This promise is connected with honoring 
father and mother in the Ten Commandments of Deuteronomy.” “Do not 
murder” - “You will soon be lost.” He who kills will be killed. “Do not commit 
adultery” - “Do not stray after your hearts and after your eyes.” Rebbi Levi 
said: heart and eye are the two agents of sin. It is written (Prov. 23:26) “My 
son, give Me your heart; your eyes should watch My ways.” The Holy One, 
Praise to Him, says: If you give me your heart and eyes I know that you are 
mine209The connection seems to be from the following verse: “Because a 
dark ditch is the harlot and a source of trouble the strange woman.”. “Do not 
steal” - “You shall harvest your grain,” not your neighbor’s grain210This 
contradicts the opinion of the Babli, Sanhedrin 86a, that the Ten 
commandments forbid kidknapping, a capital crime like murder and adultery. 
The Babli’s opinion is found also in Mekhilta deR. Ismael (Jithro 5), which 
possibly was edited in the Academy of Rav in Babylonia. The same attitude 
as here, that all stealing is prohibited, is found in Mekhilta deR. Simeon bar 
Yoḥai, p. 153.” “Do not testify against your neighbor as a false witness,” - “I 
am the Lord, your God.” And it is written (Jer. 10:10) “But the Lord is the God 
of truth.” What is truth? Rebbi Abun said: that (Jer. 10:10) “He is God of life 
and king of the world.” Rebbi Levi said: The Holy One, praise to Him, said, if 
you gave false testimony against your neighbor, I count that against you as if 
you gave testimony against Me that I did not create heaven and earth211This 
argument is the base of Rashi’s commentary on Berakhot 14b, on the 
statement that one is required to end the recitation of Shema‘ with “the Eternal 
is the God of truth.” Rabbi Abun (Rabin) was a younger contemporary of R. 
Levi.. “Do not covet your neighbor’s house” - “You shall write them on the 
doorposts of your house,” your house and not your neighbor’s house. 

מִפְנֵי מַה קוֹרִין שְתֵי פַרְשִיוֹת 
סִימוֹן   רִבִי  בְכָל־יוֹם.  הַלָלוּ 
בְהֶן   שֶכָתוּב  מִפְנֵי  אָמַר 
שְכִיבָה וְקִימָה. רִבִי לֵוִי אָמַר 
הַדִבְרוֹת  שֶעֲשֶרֶת  מִפְנֵי 
אֱלֹהֶיךָ.  י֙י  אָנֹכִי  בָהֶן.  כְלוּלִין 

אֱלֹהֵי י֙י  יִשְרָאֵל  לאֹ שְמַע  נוּ. 
עַל  אַחֵרִים  אֱלֹהִים  לְךָ  יִהְיֶה 
אֶת  תִשָא  לאֹ  אֶחָד.  י֙י  פָנָי. 
שֵם י֙י אֱלֹהֶיךָ לַשָוְא. וְאָהַבְתָ 
דְרָחִים  מַאן  אֱלֹהֶיךָ.  י֙י  אֶת 
בִשְמֵיהּ  לִישְתַבַע  לאֹ  מַלְכָא 
וּמְשַקֵר. זָכוֹר אֶת יוֹם הַשַבָת 

תִ  לְמַעַן  רִבִי  לְקַדְשוֹ.  זְכְרוּ. 
שֶהִיא  שַבָת  מִצְוַת  זוּ  אוֹמֵר 
כָל־מִצְווֹתֶיהָ  כְנֶגֶד  שְקוּלָה 
וְאֶת שַבַת  דִכְתִיב  שֶל תוֹרָה 
וּמִצְווֹת  לָהֶם  הוֹדַעְתָ  קָדְשְךָ 
וגו׳   צִוִּיתָ  וְתוֹרָה  וְחוּקִים 
לְהוֹדִיעֲךָ שֶהִיא שְקוּלָה כְנֶגֶד 

ל תוֹרָה. כַבֵד אֶת מִצְווֹתֶיהָ שֶ 
יִרְבוּ   לְמַעַן  אִמֶךָ.  וְאֶת  אָבִיךָ 
יְמֵיכֶם וִיְמֵי בְנֵיכֶם. לאֹ תִרְצַח. 
וַאֲבַדְתֶם מְהֵרָה. מַאן דְקָטֵיל 
לאֹ  תִנְאַף.  לאֹ  מִתְקַטֵיל. 
וְאַחֲרֵי   לְבַבְכֶם  אַחֲרֵי  תָתוּרוּ 
לִיבָא  לֵוִי  רִבִי  אָמַר  עֵינֵיכֶם. 

תְ  דְחַטָאָה וְעֵינָא  סִרְסוּרֵי  רֵין 
כְתִיב תְנָה בְנִי לִבְךָ לִי וְעֵינֶיךָ 
הַקָדוֹש  אָמַר  תִצֹרְנָה.  דְרָכָי 
לִבָךְ  לִי  יְהָבַת  אִי  הוּא  בָרוּךְ 
לאֹ  לִי.  דְאַתְ  יְדַע  אֲנָא  וְעֵינָךְ 
נְךָ וְלאֹ דְגָנוֹ   תִגְנֹב. וְאָסַפְתָ דְגָָֽ

חֲבֵרְךָ. לאֹ תַ  בְרֵעֲךָ שֶל  עֲנֶה 
אֱלֹהֵיכֶם.  י֙י  אֲנִי  שָקֶר.  עֵד 
וַי֙י אֱלֹהִים אֱמֶת. מַהוּ   וּכְתִיב 
שֶהוּא  אַבוּן  רִבִי  אָמַר  אֱמֶת 
עוֹלָם.  וּמֶלֶךְ  חַיִים  אֱלֹהִים 
הַקָדוֹש  אָמַר  לֵוִי  רִבִי  אָמַר 
הֵעַדְתָ  אִם  הוּא  בָרוּךְ 
מַעֲלֵה  שֶקֶר  עֵדוּת  לַחֲבֵירָךְ 

עָלַי  אֲנִ  הֵיעַדְתָ  כְאִילוּ  עָלֶיךָ  י 
שֶלאֹ בָרָאתִי שָמַיִם וָאָרֶץ. לאֹ 
תַחְמוֹד בֵית רְעֶיךָ. וּכְתַבְתָם 
עַל מְזוּזּוֹת בֵיתֶךָ. בֵיתֶךָ וְלאֹ 

 בֵית חֲבֵירָךְ. 
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Jerusalem Talmud Berakhot 1:5:4 

There it was stated (Tamid Mishnah 5:1): “The official in charge told them212This 

Mishnah deals with the details of the Temple service, in particular the prayers of the 

priests before the start of dawn and beginning of services. The official in charge was 

one of the small permanent staff of the Temple; the priests themselves were divided 

into 24 “watches”, one of which served in the Temple from the placing of new show-

bread on the Sabbath to its removal the next week. These “watches” are remembered 

in several kinnot for the Ninth of Av.: recite one benediction! and they recited one 

benediction.” What benediction did they recite? Rav Mattanah in the name of 

Samuel213Rav Mattanah was a student of Samuel, the head of the Academy of 

Nahardea and representative of the Babylonian tradition in Talmudic studies.: that is the 

benediction for the Torah. “Then they recited the Ten Commandments and the three 

sections of Shema‘.” Rebbi Ammi in the name of Rebbi Simeon ben Laqish: that means 

that the benedictions are no obstacle214Since it is implied that the priests fulfilled their 

duty of reciting the Shema‘, it follows that the non-recitation of the benedictions 

preceding and following the Shema‘ does not invalidate the recitation of Shema‘ itself. 

 The Babli (11b) has a totally different approach. First, they note that Rav Mattanah did 
not know what benediction was recited in the Temple and then they report that Rav 
Yehudah said in the name of Samuel that the second of the daily benedictions preceding 
the Shema‘ was recited. Rebbi Ammi in the name of R. Simeon ben Laqish is quoted that 
“benedictions do not invalidate one another”, i. e., the recitation of the second before the 
first is not an obstacle. The essential difference is that for the Babli, the last benediction 
before Shema‘, which is praise for the Torah and its study, may take the place of the 
explicit benediction for the Torah (e. g., for somebody who came late to the Synagogue 
and is reciting that benediction before he had a chance to recite the benediction for the 
Torah), whereas the Yerushalmi requires two benedictions unless one starts studying 
after the recitation of the Shema‘ without interruption; see below and Tosaphot Berakhot 
11b, s. v. שכבר.. Rebbi Abba said: From here you cannot draw any inference because the 
Ten Commandments contain the essence of Shema‘215Since the benedictions for the 
Shema‘ were instituted for Shema‘ only, they are not applicable to the Ten 
Commandments; hence, the Ten Commandments, if recited at the start of the service, 
require the benediction for the Torah. On the other hand, in the preceding section is was 
shown that Shema‘ contains allusions to all of the Ten Commandments. Hence, Shema‘ 
is in a sense a duplication of the Ten Commandments and a separate benediction would 
be out of place.. Rav Mattanah and Rebbi Samuel ben Naḥman both say that it would 
have been logical to require that the Ten Commandments should be recited every day. 
Why does one not recite them? Because of the arguments of the Christians216 מִין always 
denotes a Jewish Christian. In the Babli (12a) it is said that “the reading of the Ten 
Commandments was stopped because of the propaganda of the (Jewish) Christians.”, 
that they should not say that only these were given to Moses at Sinai. 

אָמַר   תַנִי  תַמָן 
הַמְמוּנֶה  לָהֶן 
בְרָכָה  רְכוּ  בָָֽ
וְהֵם   אַחַת 
מַה   בֵירְכוּ. 
רַב   בֵרְכוּ. 
אָמַר  מַתָנָה 
שְמוּאֵל  בְשֵם 
בִרְכַת  זוּ 
רְאוּ   וְקָָֽ תוֹרָה. 

עֲשֶרֶת 
שְמַע  הַדִבְרוֹת 
אִם   וְהָיָה 
וַיאֹמֶר.   שְמוֹעַ. 
בְשֵם   אַמִי  רִבִי 

בֶן    רִבִי שִמְעוֹן 
זאֹת  לָקִיש 
שֶאֵין  אֹמֶרֶת 

הַבְרָכוֹת 
אָמַר   מְעַכְבוֹת. 
מִן   אִין  בָא  רִבִי 
הֲדָא לֵית שְמַע 
כְלוּם   מִינָהּ 

שֶעֲשֶרֶת 
הֵן   הֵן  הַדִבְרוֹת 
שֶל   גּוּפָהּ 
דְרַב   שְמַע. 
וְרִבִי  מַתָנָה 
בַר  שְמוּאֵל 
תְרַוֵּיהוֹן   נַחְמָן 

מְרִי בְדִין  אָָֽ ן 
שֶיְהוּ   הֲוָה 
עֲשֶרֶת   קוֹרִין 
בְכָל־ הַדִבְרוֹת 
מַה   וּמִפְנֵי  יוֹם 
אוֹתָן   קוֹרִין  אֵין 
טַעֲנַת   מִפְנֵי 
שֶלאֹ  הַמִינִין 
יְהוּ אוֹמְרִין אֵלוּ  
נִיתְנוּ  לְבַד 

 לְמֹשֶה בְסִינַי. 
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Yevamot 47a:13 

The Sages taught in a baraita: With regard to a potential convert who 
comes to a court in order to convert, at the present time, when the Jews 
are in exile, the judges of the court say to him: What did you see that 
motivated you to come to convert? Don’t you know that the Jewish 
people at the present time are anguished, suppressed, despised, and 
harassed, and hardships are frequently visited upon them? If he says: I 
know, and although I am unworthy of joining the Jewish people and 
sharing in their sorrow, I nevertheless desire to do so, then the court 
accepts him immediately to begin the conversion process. 

תָנוּ רַבָנַן: גֵּר שֶבָא לְהִתְגַּיֵיר 
מָה  לוֹ:  אוֹמְרִים  הַזֶּה,  בִזְמַן 
אִי   לְהִתְגַּיֵיר?  שֶבָאתָ  רָאִיתָ 
בִזְמַן   שֶיִשְרָאֵל  יוֹדֵעַ  אַתָה 
דְחוּפִים,  דְווּיִים,  הַזֶּה 
וְיִסּוּרִין   וּמְטוֹרָפִין,  סְחוּפִים 

יוֹדֵעַ    בָאִין עֲלֵיהֶם? אִם אוֹמֵר: 
כְדַאי   וְאֵינִי  מְקַבְלִין    —אֲנִי, 

 אוֹתוֹ מִיָד. 

 

Yevamot 47a:14 

And the judges of the court inform him of some of the lenient mitzvot 
and some of the stringent mitzvot, and they inform him of the sin of 
neglecting the mitzva to allow the poor to take gleanings, forgotten 
sheaves, and produce in the corner of one’s field, and about the poor 
man’s tithe. And they inform him of the punishment for transgressing 
the mitzvot, as follows: They say to him: Be aware that before you 
came to this status and converted, had you eaten forbidden fat, you 
would not be punished by karet, and had you profaned Shabbat, you 
would not be punished by stoning, since these prohibitions do not apply 
to gentiles. But now, once converted, if you have eaten forbidden fat you 
are punished by karet, and if you have profaned Shabbat, you are 
punished by stoning. 

מִצְוֹת  מִקְצָת  אוֹתוֹ  וּמוֹדִיעִין 
מִצְוֹת חֲמוּרוֹת,  וּמִקְצָת  קַלוֹת 
וּמוֹדִיעִין אוֹתוֹ עֲוֹן לֶקֶט שִכְחָה 
וּמוֹדִיעִין   עָנִי.  וּמַעְשַר  וּפֵאָה 
אוֹתוֹ עׇנְשָן שֶל מִצְוֹת. אוֹמְרִים 
בָאתָ  שֶעַד שֶלאֹ  יוֹדֵעַ  הֱוֵי  לוֹ: 

אָכַלְתָ  זוֹ,  חֵלֶב  לְמִדָה  אִי   — 
אַתָה עָנוּש כָרֵת. חִלַלְתָ שַבָת 

סְקִילָה.   — עָנוּש  אַתָה  אִי 
עָנוּש   —וְעַכְשָיו, אָכַלְתָ חֵלֶב  
שַבָת   חִלַלְתָ  עָנוּש   —כָרֵת, 

 סְקִילָה.

 

Meiri on Yevamot 47a:5 

 

We have already begun to explain ... we teach him some 

lighter mitzvot and some weightier mitzvot, and it seems to me that the 

reason for teaching ligther mitzvot is because idolaters don't have in 

their belief system and idolatry additinal commandments, and when 

they hear our additional mitzvot and the light ones among them, the 

prospective convert will say in his hearts "how many details they 

have (lit how many details they detail) needlessly" and will go back i.e. 

reverse it, their intention to convert. 

Trans. Rabbi Noah Gradofsky 

...    כבר לבאר  התחלנו 
מצות  מקצת  אותו  מודיעין 
חמורות  מצות  ומקצת  קלות 
מפני  בקלות  הטעם  ויראה 
להם  אין  האלילים  שעובדי 
ועבודת  דתיהם  בדרכי 
יתירות  מצות  אליליהם 
וכשישמע מצות יתירות שלנו 
בלבו  יאמר  שבהם  והקלות 
מדקדקים  הם  דקדוקין  כמה 

 ללא צורך ויחזור בו. 
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Rambam on Mishnah Berakhot 9:5:3 

...For it is more precious to my eyes to teach the a fundamental among 

the fundamentals of belief more than anything else that I teach. 

כל חותמי ברכות שבמקדש 
כו':  העולם  עד  אומרים  היו 
עיקר  ללמד  בעיני  יקר  ...כי 
יותר  והאמונה  הדת  מעיקרי 

 מכל אשר אלמדהו. 

  

Emanuel Kant 

Concepts without percepts are empty, percepts without concepts are blind. 

Appears in The Critique of Pure Reason, translated at https://www.gutenberg.org/files/4280/4280-

h/4280-h.htm as "Thoughts without content are void; intuitions without conceptions, blind." Also 

appears in Letter to Hume at https://people.wku.edu/jan.garrett/350/kanthume.htm. 
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